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3.3.1 Reasons are Particular Souls 

What are our answers to the questions we asked at the end of the last section? How does Reason relate 
to Evil? Are some Reasons Souls, while others are merely Reasons (and thus not Souls)? Is universal 
Reason itself a Soul? 


The universal Reason encompasses both Good and Evil events. Both Good and Evil events make up its 
parts. Now, universal Reason does not create Good and Evil, but rather they are encompassed by it 
transitively. The Reasons are Expressions of Intellectual Principles, and they are the act of a universal 
Soul. Thus, these Reasons are parts of the universal Soul, particular Souls. Just as universal Soul is 
comprised of parts (i.e. particular Souls), so too are particular Souls comprised of parts. The Good and 
Evil events are in turn the expressions of these particular Souls. The Universal Soul necessarily contains 
everything which particular Souls contain, as particular Souls are encompassed by universal Soul. 


Particular Souls are in harmony with universal Soul. Thus, the acts of particular Souls are in harmony 
with universal Soul. By harmonized, we mean that the acts of particular Souls are holistically beneficial. 
Yet they comprise a unity formed out of contraries. All things which come from the same source are 
naturally harmonized, so even though they become contraries they are unified by their shared source 
since before their inception. It is just as there is a genus of Horses, even though individual Horses fight 
one another, compete for mates and resources, and view one another with jealousy and anger. This 
applies to the genus Human Beings, the Kingdom of Animalia, and the category of Living Beings itself. 


There is also the category of Non-living Beings which in turn is comprised of increasingly specific 
categories. If you combine Living Beings and Non-Living Beings, you get the category of Beings. Even 
further, there is that which produces and is beyond Being. If we start from the broadest possible source, 
and begin dividing it into categories, we will find that the unity becomes dissipated as things 
particularize. In spite of this dissipation, everything remains a part of the transcendent unified whole. 
Each particular thing exists and acts in accordance with its own Nature while simultaneously remaining a 
subsection of the whole. Fire burns, Horses behave like Horses, and Human Beings also act in 
accordance with their kind. It is the Nature of one's kind which prescribes the activities, both Good and 
Evil, that will come out of their Life. 


3.3.2 Providence Presides Over Seemingly Chance Events 

Circumstances then are not decisive factors when it comes to Good fortune. Circumstances derive from 
the events which occurred before them, and get woven into what will become future events. This chain 
of events is in accordance with a universal Providence, as they all derive from, are contained within, and 
contribute their individual Nature to a primordial Principle. Just as the particulars of an army are 
governed by a general. The general sees that the soldiers work together as a unit, keeps record of the 
armies’ experiences and actions, ensures that they are provided with adequate provisions, and makes 
arrangements for all necessary weapons and implements of warfare. All of these details are attended to 
in advance such that the army may be successful in its endeavors. The entire war machine emanates 
from the mind of the general to produce the greatest probability of victory. Even so, victory is not 
guaranteed since the enemies’ actions are beyond the general's control. Yet what if we envision not a 
general, but someone sovereign overall things (i.e. Zeus, see Plato's Phaedrus 246e)? In this case, what 
could be outside of such a leader's plan? 


3.3.3 Responsibility and Capacity 


What about the actions which stem from our own choosing? The fact that we choose our own actions, 
as well as the actions that we chose to take, are all a part of the overarching Order. We are part of the 
Ordered whole, and so our actions and choices do not arise subsequently to anything else. We are 
within Order along with the choices that we make, and so they are necessarily included in the plan of 
the universe which produces this Order. 


What is the origin of a Human Being's Character, which dictates the choices that they will make? Such a 
question implies two more. For one, is the cause of an animal's Character and actions the animal's 
creator (if there is one), or something internal to the animal itself? For another, is it possible that 
nothing is responsible for it? For example, no one places blame on anyone for the fact that plants do not 
have perceptive faculties, the fact that not all animals are Human Beings, and the fact Human Beings are 
inferior to the Gods. Why is it reasonable to place no blame on plants, animals, and their possible 
creator for being as they are, but unreasonable to do so in the case of Human Beings? 


If it is possible for a person to become better in a certain way, then those who improve purely from their 
own internal efforts are responsible for the improvement. Further, anyone who fails to improve in this 
way bears the responsibility for the failure. Yet if the improvement we desired for someone were 
beyond their internal capabilities to achieve (and thus must come from their creator), it would be 
strange to blame the individual for not achieving it. We do not blame plants and animals for the things 
that they are incapable of. 


The important question is not who is inferior or superior to who else. The real question is, does this 
thing possess what it needs to fulfil its function? Things have different functions, and therefore they 
must be different and unequal. This does not mean that Reason has chosen to create things unequally of 
its own volition. These inequalities are inevitable due to the Nature of reality. The Reason for the 
universe is dependent on the Soul of the universe, which in turn is dependent on the Intellect of the 
universe. Intellect is not one particular thing, but rather encapsulates all things. Since things are many, 
they are not identical. Since things are not identical, they are not equal. Since they are not equal, they 
must exist within hierarchies. 


As a result, forms of Life cannot be pure Soul. As Souls iterate and particularize, particular Souls which 
are increasingly diminutive get generated. After all, the Reason for the generation of a particular Soul is 
different from the Soul of the generated Being itself. With each generative iteration, Soul becomes 
increasing diluted into Matter. Thus, the generations are increasingly imperfect. Consider then how 
amazing things are, even though they are so far away from their source. 


So, things cannot be superior to that which produced them. As a result, that which is not produced is 
always superior to anything that is produced. That which is not produced cannot be missing anything, 
and is to be admired in that it allows anything to be produced at all. Even things which are generated 
have traces of this Eternal Divinity. If it gives more than something proceeding from it can manage, this 
is only proof of the inferiority of the lower and the superiority of the higher. 


3.3.4 The Source of Human Activities 

If Human Beings were simple, they would merely act in response to external stimuli according to a fixed 
Nature they possessed since their creation. Then, they could be no more culpable for these actions than 
lower animals are for theirs. Yet Human Beings are responsible for their actions, and this is Just. This is 
because a Human being is more than automated responses to external stimuli. The Nature of a Human 


Being includes a Principle which acts freely, although it is not outside the bounds of Providence and the 
Reason for the universe. 


The sensible world is not separate from the higher realms. Rather, the sensible world is illuminated by 
that which stands above it. This emanation from the higher realms into the sensible world is Providence 
itself. There are two phases of Reason. One is the higher order Principle, and the other is the expression 
of that Principle. The Intellectual Principle is thus the Providence for the resulting expression. 
Consequently, Providence has two phases also. There is that which is above and purely Intellectual, and 
its expression below in the world of becoming. These phases are inseparable, and their combination 
comprises Providence as a whole. 


Human Beings have an additional Principle (i.e. source of action), although not all Human Beings 
exercise this power equally. Some make use of their Principle of Intellect (i.e. the Intellectual Soul), 
others more lowly Reason (i.e. the Reasoning Soul), and others still only make use of their base sensory 
perceptions and impulses (i.e. the Unreasoning Soul). Each of these is present in every Human Being, 
even if they are not all active. Even if one of these phases is not currently active, we must not think of 
them as inert. Each one is fulfilling its purpose, both in action and inaction. 


To those that hold that inaction means absence of one of these phases, we reply that they are always 
present. The fact that some people do not appear to possess each Principle (especially the highest 
Principle of Intellect) only means that they are not always utilized. Some people act on one of them 
predominantly, whiles others act on each of them in turn. Indeed, the fact that this Principle of Intellect 
is not present in other animals and is not always used by Human Beings is proof that that multiple 
Principles are present. If only one Principle existed within a Human, it would be the only one that is ever 
operative. Yet those who are guided predominantly by the Principle of Intellect are only swayed by the 
other Principles to the degree that is entailed by Necessity. The reason the Principle of Intellect does not 
reign alone within a Human must be the other substances which comprise a Human being. In short, 
either our Material bodies cannot harmonize with Intellect completely, or the passions and appetites of 
the body take control. 


Yet this is not a satisfactory end to this line of inquiry. After all, a Human Being is derived from two 
elements. They are the Intellectual Principle which gets expressed (i.e. the Reason) as the Human, and 
the Matter which the Intellectual Principle is expressed within. It might appear that it is the Matter 
which reigns supreme, causing us to be dominated by the lower Reasoning and Unreasoning Principles. 
It is in fact that Matter which is formed in the image of the Intellectual Principle of the Human Being. 
Thus, the Matter is subservient to the Reason for a Human Being. Matter, and Matter in the Form of a 
Human Being are not sovereign over that actions that a Human Being takes. 


Further, our character (and thus the actions we chose to take) is influenced by our past lives. In this 
case, we can Say that the seminal Reason which produced us to begin with has become diluted with 
other factors over time. Soul's power is diluted when it animates Matter. Yet the Matter which becomes 
our body is also contained within the Reason for our Life. This Matter might have been suitable for 
animation already, or it may be altered to suit this purpose. For example, the Reason for an Ox is only 
ever manifest within the Matter of the body of an Ox. As Plato said, Soul is destined to animate different 
bodies over time as it becomes altered by its experiences. Soul may animate Matter to generate a 
Human Being, and due to the experiences and choices of this Human Life, animate Matter to create an 
Ox afterwards. Thus, Soul's power may weaken further in accordance with Divine Justice. 


Why does Soul ever lose its way and weaken? As we have stated, Souls also exist within a hierarchy of 
procession. Some Souls were generated first, then others after, and still others after that. Those which 
are generated later have an inferior nature to those which are generated earlier. Further, the slightest 
divergence from the proper path can cause a Soul to stray quite far over time. Finally, when two things 
couple together (e.g. a Soul animating Matter), a new compound aggregate is created in the coupling. In 
this case, it is not as though this compound aggregate always existed and has weakened over time. Its 
strength is what it is according to its Nature since the compound aggregate came into Being. That it will 
experience the consequences of its own Nature is Just. Finally, in the case of Soul, we must also consider 
the consequences of its past lives, as its future is dependent on what has happened to it before. 


3.3.5 Our Actions Are Our Own, but Either Conform or Contrast With Providence 

Providence thus extends everywhere from beginning to end as an illumination from above. This is not to 
imply that it applies in numeric equality everywhere. Rather, it applies proportionally in each place. It is 
similar to how an animal is itself a single Principle, but is comprised of different parts with different 
functions. Each organ has a function that is associated with activities which vary in their nobility. Each 
part has its own experiences and affections appropriate to its function and relationship with the other 
parts of the animal. A strike received affects each organ differently depending upon where it lands. The 
vocal organs will emit noise, while others remain silent. Others move reflexively. The totality of all of 
these sounds, actions, and passions unify into a single voice, a single Life, and ultimately a single 
existence. Each part is different and has its role to play. There are different functions for the feet, eyes, 
discursive reasoning faculty, and Intellectual faculty. Yet all are unified, relating to a single Providence. 


In the lower spheres, things are governed by destiny. In the higher spheres, there is Providence alone. In 
fact, everything that is squarely within the Intellectual Realm is Reason and that which stands above 
Reason. Namely, Nous (Divine Intellect) and unmingled Soul. What derives from pure Intellect and Soul 
into the sensible world (to the degree that it extends to the sensible world) is Providence, including 
what Soul imparts to living Beings. From there comes Reason, which is distributed unequally and thus 
produces unequal parts (like the organs in an animal). 


Consequently, all actions that are harmonious with the Divine derive from Providence. Yet these actions 
are not done by Providence. The Good actions taken by animals enter into the plan of Providence, which 
guides everything towards Virtue and corrects all mistakes and errors. For example, every animal 
maintains its own health by the Providence within them. When an animal is cut, the Reason presiding 
over the animal preserves it by closing the wound, generating scars, and re-establishes health. Pain is 
corrected, and health is restored. 


Evil actions are the product of Necessity, not Providence. They come from our own actions, which derive 
from impulses stemming from Principles within ourselves. Sometimes we can harmonize our actions 
with the plan of Providence and other times we fail to do so. Sometimes the consequences of our 
actions derive from our own will, and other times they have their source in other parts of the universe. 
These influences which are external to us can be disharmonious with Providence themselves, or produce 
a state within us that cause us to act in disharmony with Providence. 


Yet one circumstance does not produce the same consequences in different situations. Everything 
experiences the effects of things differently and in accordance with their own Nature. Helen's beauty 
affects Paris differently than it does Idomeneus (see Homer's Iliad). Two handsome people with poor 
moral character will affect one another differently than two handsome people who are honorable. 
Likewise, two handsome people of differing character have different effects on each other. The actions 


taken by people of poor character are neither caused by Providence nor done in accordance with 
Providence. The actions taken by honorable people are also not caused by Providence, but they are 
done in accordance with Providence as they are congruent with Reason. It is the same as a patient who 
restores their health by following the instructions of their doctor which are congruent with the proper 
practice of medicine. The patient's success stems from their own actions which conform to the sound 
advice of the doctor. A patient who ignores their doctor's advice and fails to recover has acted contrarily 
to the Providence of the doctor. 


3.3.6 Reason and Necessity 

If our actions do not derive from Providence, then how are practitioners of divination able to predict Evil 
things to come through their observation of the movements of the Heavenly bodies and other methods? 
They are able to do so because all contraries are woven together. For example, Definite Form and 
Indefinite Matter combine. In fact, Life is combination of these in aggregate. So, to see a living animal is 
to see its Intellectual Principle (i.e. Ideal Form), the Matter which receives it, and thus the process of 
that Intellectual Principle expressed in matter (i.e. Reason). When we contemplate a particular animal, 
we contemplate the Reason for the animal (i.e. the Intellectual Principle of the animal and its 
expression), which gives rise to the particular animal. Since the sensible world itself is an animal (i.e. an 
animated body), when we observe the resultant sensible world, we also observe the process for is 
generation and the Providence that presides over it. This Providence presides over all things that come 
to Be in sensible world. 


These things which come to Be in the world consist in animals, their actions, and the consequences of 
these actions. Thus, we have a combination of Reason (the generation of Beings via the expression of 
Intellectual Principles) and Necessity (the chains of cause and effect which derive from their actions) 
(see Plato's Timaeus, 47E5). So, in our contemplation of the world we contemplate that which is a 
mingling of Reason and Necessity. Thus is what the world has always been and always will Be. Thus, to 
discern between Providence itself, what is in accordance with Providence, and that which has come to 
be corrupted by the Evil of Matter is impossible for a Human being. In the words of Simonides, Divinity 
alone has this privilege (see Simonides Fragment 37.1.14 as quoted by Plato in Protagoras 341E). 


Divination cannot determine the causes of things, only that something will be a certain way. The skill of 
divination is the skill of interpreting Nature, like learning its language to reading its scripture. Nature 
indicates an Order which never descends into disorder. To read the scripture of Nature, the diviner 
bears witness to the movements of the Heavenly bodies which illuminates the Nature of each person 
and the actions they will take. What happens above coincides with what happens down here below, as 
they both comprise the Eternal universe itself. Divination is possible because everything in the universe 
is connected via the laws of Nature, and thus those skilled in its ways can predict a correspondence in 
the universe's parts. All methods of divination work this way. All Beings in the universe influence each 
other reciprocally. Thus, Plato writes that proportion binds everything together (See Plato's Timaeus, 
31C). 


What is this proportion? The inferior is related to the inferior as the superior is related to the superior. 
An eye is related to another eye, and a foot is related to another foot. Virtue relates to Justice, and Vice 
relates to Injustice. These relationships make divination possible. That which affects one part of the 
universe affects the others. If the Heavenly bodies relate to things down below, it is not because the 
Heavenly bodies produce these effects. It is because both are affected by the circumstances of universe 
itself. Yet each thing is affected differently according to their individual Nature. 


3.3.7 Providence as Branches Stemming From the Superior to the Inferior 

The existence of Superior things necessitates the existence of inferior things. Since multiple things exist 
within the universe, how could some be superior without others being inferior? How could some be 
inferior without others being superior? Thus, we should not blame those things which are better for the 
inferiority of the things which are worse. Rather, we should celebrate those things which are superior, 
as the impart a portion of their Goodness to those things which are inferior. If we were to do away with 
all things which were worse, we would be doing away with Providence itself. After all, if there were 
nothing inferior, what could the superior apply Providence to? Certainly not to themselves or that which 
is superior to them. The concept of Providence itself implies a contrast between superior things and the 
inferior things that they impart with Providence. 


The supreme Principle which imparts Providence to all else is the same Principle which unifies 
everything together, and which everything else exists within. Everything proceeds from this Principle, 
which itself is self-contained. It is like a single root which remains whole but contains within it many 
branches. Thus, from a single Principle, multiplicity is produced. Each branch is a reflection of the 
Principle they are a subsection of. Each branch occupies a different place when it comes into Being, and 
thus some are closer to the source while others are distant offshoots. The root becomes a trunk, which 
becomes branches, which become twigs, which become leaves and fruit. Some branches are 
foundational and always remain, while the leaves and fruit are always regrowing. The branches 
themselves act as the source for the parts that branch off of them. This is a reflection of nature of the 
original root itself, as though the branches were a miniature version of the entire tree. The branches 
only produce offshoots which occupy the space directly surrounding them. When they die, the space is 
emptied and other branches stemming from different junctions fill in the void. The extremities of the 
branches might seem as though they are only affected by their immediate neighbors, but in reality they 
derive everything from the branches that they grow off of going back to the root itself. Even when 
different branches conflict with one another, they share a common source in the roots like siblings share 
their parents. 


